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Abstract

This study is an attempt to explore the conceptual of counseling and guidance of Ali bin
Abi Tholib’s perspective. By employing descriptive and qualitative research method the
study found that The concept of Sayyidina Ali Bin Abi Tholib on the Guidance of
Learning pivots on the understanding of a counselor and counselee about the duty and
the necessity of their own so that in this case revolves around two important themes
namely: Characteristics of counselors concerning two things, the first is the feasibility
of the properties and the second is the attitude and behavior. The second, Counselee’s
Self-Knowledge is related to the level of independence of the counselee to find and deal
with the problem. The concept of Guidance and Counseling of Non Formal Education
in the perspective of Sayyidina Ali Bin Abi Tholib necessitates the existence of three
principles, namely the principle of ease of service (_x«2),, enrichment or expansion of
insight (_x¢5) and the cultivation of authority (_x+).

Keywords: concept; counseling and guidance; attitude; independence-counselee
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Introduction

Human always expect an easiness in their life but probably will face to the difficulties
and problems as the same thing which is founded a gap between what they imagine in
ideal order and the real thing in their whole life. The person who has a problem that
occurs in his life even it becomes a big pressure, finally he fortunately will fell
unpleasant then a writer argue with Dr, Muhammad Mahrus as-Syanawi’s statement in
his literature Buhuts fi at-Tawjih al-Islami Li al-lIrsyad wa al- ‘Ilaj al-Nafsi(2001:9) he
said that Islamic guidance and counselling tries to assist each an individual person for
understanding himself and knowing with a real happiness in life. In the other hand, the
concept of Islam in providing individual and community guidance services to achieve
balance in life as well as to feel their mental health is to define and direct the ultimate
goal of human life itself at the attainment of maximum self-servant (ta’abbudiyah) and
doing the best of human role as leader in the earth and its noble duty to prosper life on

earth.

Guidance is a process of helping individual through their own effort to discover and
developtheir potentialities both for personal happiness and social usefulness (Syamsul
Munir Amin,2010:4).0On the other hand, the researcher also cannot refute Ahmad
Fadhil's statement in Al-shifa's journal (2012:95) Guidance and Counseling Islam which
also quotes Muhammad Mahrus as-Syanawi that western counseling and psychotherapy
books have piled up, mounted and caused confusion mentors, counselors and Muslim
psychotherapists. This confusion revolves around what they know about the
incompatibility of the character of Islamic society with Western counseling and
psychotherapeutic techniques. Incompatibility is increasingly apparent when
psychological issues are emptied of the belief that human nature has acknowledged their
divinity.

Based on that case, the researcher assess the importance of activating and expanding the
study of counseling guidance which refers to the concepts of counseling and guidance
services - though not as a discipline - which has been practiced by previous scholars as

a way of life including what is done by a companion of the Prophet Muhammad (SAW)
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whom he called himself the "Door to the Warehouse of Science” Amirul mukminin Ali
bin Abi Tholib Karromallahu Wajhah (2015:48).

Research Question

The gap as described above makes researcher question on it; then how did Sayyidina
Ali Bin Abi Tholib's view of the nature of reason and the development of reason? How
also the principles and methodology of self-development through education according
to him? How is Sayyidina Ali Bin Abi Tholib's Concept of Tutoring? What is the
Concept of Non-Formal Education Guidance and Counseling Perspective Sayyidina Ali
Bin Abi Tholib? As well as a series of other questions about the thought of Ali bin Abi

Tholib related concepts of Educational Guidance and Counseling.
Finding and discussion

It should be pointed out in this section that the researcher welcomed the postmodernist
enthusiasm of thinking, at least in terms of determining the pattern of thinking in this
qualitative research literature study, so the researcher considered it reasonable in
humanities and historical analysis to include the "subjective” element of the researcher
into writing and reasonable view the social phenomena of literary observation, as
Septiawan Santana K once remarked when describing Richardson's views in the Writing
A Method of Inquiry (2010:47).

In conducting the study of the Concept Analysis of Educational Counseling and
Guidance of Ali Bin Abi Talib’s Perspective, the researcher looked from the point of
view of Quantum Learning and Quantum Teaching theory which is proposed by Bobbi
Depporter, and used a hermeneutical approach according to Paul Ricoeur's view in

analyzing the texts that became the source of data.

Researcher uses the perspective of Quantum Learning and Quantum Teaching because
the researcher suspect that there is a possibility of Sayyidina Ali Bin Abi Tholib's view
of learning not far across from Quantum learning and Quantum Teaching theories that
emphasize humanistic learning rather than positivistic-empirical or naturalism and more
constructivism (2014:72).
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While the purpose of the use of hermeneutic approach means that the researcher
attempted to study the classical texts attributed to Ali bin Abi Tholib through three
elements namely the author (author), the text element (text) and the reader (reader) or
the so-called Triadic Structure in the study of hermeneutics. In the study phase of the
text the researchers studied through the process of textual translation (translations) and
then interpretation (interpretation) and contextual meanings (extrapolation) as well as
extracting the meaning of the doctrine (meaning) to form a whole concept, but in this
case researchers put hermeneutics in its capacity as a way to understand and how to
understand an understanding and not in its capacity to criticize an understanding
although according to Fahrudin Faiz that hermeneutic has three types of understanding

that, as quoted in blog Share and care:

There are three types of hermeneutics. First, hermeneutics as the way of understanding.
Examples of characters are Schleiermacher, Dilthey, and Emilio Betti. Second,
hermeneutics as the way to understand an understanding. His characters such as
Heidegger (1976) and Gadamer. Third, hermeneutics as the way to criticize an

understanding. His characters such as Jacques Derrida, Habermas, and Foucault.

Along with the process of maturation of hermeneutics as a discourse, it then appears in
many parts of the system of discourse (especially interpretation), as Josep Lileicher's
testimony divides the hermeneutical orientation into three parts, namely as a
methodology, as a philosophy, and as a critic. This assumption presupposes an
understanding that hermeneutics is part of a discipline that opens the most likely to be
involved as part of the paradigm in the review process, including in this case social

studies.

Then in order to provide a conceptual framework in this study, with the intention of
systematize the discussion and to facilitate the observation for the writer of this paper

later on, the author visualizes it in the following concept maps:

Tree concept of map relationship with labeled hierarchy that describes hierarchy

relationship  of educational counseling with non-formal education and
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derivativ

e
concept as well as hierarchy relationship of education counseling with learning

guidance and derivative concept.

Basically this picture is intended by researchers that the problem of individuals
recognize itself is a process of self-development and is the direction of policy guidance
and education counseling that in the analysis of researchers from the concept of
Sayyidina Ali Bin Abi Tholib, education guidance and counseling is realized with the
inevitability of three principles, namely the principle of ease service (_=«)enrichment
or expansion of insight (_x4s)and the cultivation of authority (_=¢+). Each principle is
applied in counseling and counseling techniques tailored to the conditions of the client
or learner but methodologically all leads to a three-dimensional focus of development:
the cultivation of doctrine through the hearing (4=.), the observation of the experience
through the wandering(4=L)and the third is the cultivation of authority in the realm of
leadership (s2). Furthermore, these aspects of educational guidance and counseling are
conceptually encompassing three aspects of the aspects of needs (='s),, values (z\%)
and the achievement of degrees ladder (z_'x) which in this case are intended as levels
of piety and leadership .
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Event Chain Concept Map which describes the workflow concept with alternate flow
forms that describes the duality issue as a problem that is handled with the process of

guidance and education counseling to achieve true happiness (al- sa'adah al-abadiyah).
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The principles and methodology as well as the various aspects as illustrated in the
previous conceptual map are conceptually researchers formulated from the statement of
Sayidina Ali bin Abi Tholib:

& Ao pall 4 Cuiny daaly laas ellug ully @il eanly ey JSE5 pew o paill Laild
oad ) Gl (B a8 Gty 31 sal) Audi i e (o Wy (enl) Bk (S g (5 sl
Lad aSole 4t Laild | 5alS5 ol Lo | 5alS5 Y 5 o8] (55 ) Lal | gl g aST J8 La 15l 8 ATL Y 58 Y 5 (B 8
U gl ) g2uml g Al Canim g Lgdld Al )5 0nl 5 oSile A i ) pSE il aSoa i
A Ay Al 5 el 5 g seadd) T slesinl 5 Jadlly Joill (e iy pmally aSin Lad Jslee]
Al da 5 Lald el alaS 5 Jalall 5 Caaliill 5 pal i1l aSi Lasd | slac |,

Because the one who has the intelligence of the heart is the one who hears then he

thinks and then makes observations and reflections and he is able to take advantage of a

21



series of lessons (ibroh) then he climbs the bright road, in that way he avoids staggering
into lust and brushed off the streets without direction and purpose, he does not
determine for himself the apostasy by being fanatical in the claims of truth or distortion
in speech and diversion from honesty, there is no power except the blessing of God's
help. Say what is said to you and surrender on what is narrated to you, do not burden
what is not burdened because surely the consequences will incriminate you, do what can
be done by your hands and speak what can be spoken by your spoken and strive for
goals that may be achieved. Avoid something confusing (syubhat) because it is really
confusions made up for slander and to reach something easy, work between each of you
every word and deed in a good way, use humility and fear and tranquility against God.
Do between your fellow humble, self-conscious and share and hold back the anger of
hatred because that is the message of God. (Syihabudin al-Ghodary. Malamih Manhaj
at-Tarbawi ‘Inda ahli al-Bait. h, 73.)

Concerning the methodology of guidance and counseling of Imam Ali ibn Abi Tholib
and aspects of its development, the first thing is sima‘ah is through this method students
or clients are more focused on self-development efforts based on the teachings that he
captured through hearing (sima ' ah) of an educator (murobbi) or a murshid and this can
be understood from Sayyidina Ali's above statement, precisely in the phrase " gew (s
rails hiy S&y " which means "the person who hears then thinks then makes
observations and reflections” . In the second stage, the methods and aspects that are
developed is the wanderingsiyahah stages when a client or learners are directed and
guided to be able to make deep observations and take many lessons from what he found
himself and experienced himself while traveling. The development of this aspect can be
understood from his expression szl s laas éllu s a1l 285l swhich means "and he is able to
benefit from a series of lessons (ibroh) and be able to tread the bright path”. While in
the third stage of the cultivation aspect developed is the ability of learners or clients to
independently be able to show creativity to reach a certain level in terms of credibility
and responsibility of leadership, it is hinted by Sayyidina Ali bin Abi tholib through his

expression:
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In that avenue he avoids staggering into the lust and dismisses the streets with no
direction and purpose, he does not determine for himself the apostasy by being fanatical
in the claim of truth or distortion in the utterance and diversion of honesty, no power
except by the help of God.

It is in this expression that the characteristics of credible and responsible leaders are
illustrated. Thus about the three principles of guidance and counseling of Imam Ali Bin

Abi Tholib, the conceptual basis is contained in his expression.

The cyclical concept map and hierarchy above are also intended to give the view that
reason is a psychological potential which part of its activity is thinking and observing
and giving instinctive impulses of humanity (insaniyah) instinct (ghorizah) and even
giving a conscience (lathifah nuroniyah) that lead to the attainment of a higher degree
of angels, as well as lust also gives the impulse of the instinct of animal lust
(hayawaniyah) even lower than it as attached as in Satan character. In this case Imam
Ali ibn Abi Tholib gave the statement that "< _lsill 5 alall 4 335 3 ¢ Js2ll which means that
reason is an instinct that develops with knowledge and experience (Imam Ali bin Abi
Tholib, 5000 Hikmah li al-Imam Ali (Beirut : Daar al-Murtadlo, 2004) cet.1. Hikmah,

92. p, 29.) Further Imam Ali also told a pastor of the Jewish priests and their scientists:

Lo ) Lo 4 il i (58 asad Gaiil) i (5 8 4l e ia ey 4n) e lia acbih Juie) (e
OSal 50 il sa Lay laga se Jla 288 Aaluail) BAYL (BlAS a8 4@y Lo ) L (e 4

e dlalloda el Gy (SLall QL EdRa s ) s b Lay s e

Anyone who has a normal character, then clear the temperament and whoever is clear
lest the strong influence of the soul in him and who the influence of the soul has been
strong within him then he will rise to the level he wants to achieve, who raise the level
that would reach by his soul then he has behave with a psychiatric behavior, then he
incarnate with the real form of man is not tangible with what is true animal form, He

also has entered the gates of angelic realms and in such conditions no longer for him
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who can change the principle (Imam Ali bin Abi Tholib, 100 Sual Ajaba Anha al-Imam
Ali (Beirut: Daar al-Murtadlo, 2004) cet.1. Sual, 16. p, 24).

Through the view that man is always confronted with the contradictory dualism in his
soul that is the potential to elevate to the true human form and the impulse to follow the
lust to allow it to slip into the abyss of animal nature, it takes the media and the ways of
human self-development in order to survive to the best of stature(ahsani taqwim) and to
avoid the possibility of falling into the lowest of the low (safilin asfala). (Q.S. At-Tiin:
3-4). Self-development is the domain of guidance and counseling activities. Thus it is
necessary also a fundamental observation about the human itself in relation as an
educator or counselor who can deliver human individuals on the best achievement of
self-development. In this case Imam Ali Bin Abi Tholib gave a discourse:
adxll (pa aSaldllaric | g 5 Baifia raals dagai | gLl 5 Lantia Jao ) 5 Aled (g | gapaiias
Seek enlightenment from the light of an adverb who executes his advice and accept the
advisory counsel that awakens and endures when teaching gives you a sound knowledge
(Imam Ali bin Abi Tholib, 5000 Hikmah li al-Imam Ali, hikmah 402 p, 29). Such
a statement is a statement of rhetoric (al-uslub al-khithobi) whose second
speaker(mukhothob) textually leads to the disciples or counselees, but from the context
it can lead to educators or counselors meaning that an educator and counselor must be
able to provide enlightenment when giving advice, able to provide strong motivation
when giving advice and able to provide insight that really useful when delivering
instruction especially for a counselor then the information and direction given to the
counselee or the client must be related to the things that are true is needed especially for

the present counselee and client.

Furthermore, it is also necessary to raise the basic idea of how the techniques can be
done in relation to the activity of educational guidance and counseling services, on this
subject Imam Ali has given some wisdom as recorded in the collection of 5000 of his
wisdom that is " sl e Jay elllad syt iall =lal"which means™ do good to those who
behave bad to you by repaying your good attitude to him and guiding the good with the
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beauty of your word ", in other occasion he also declares” s oS aaty o)) Ji8 aSLE ey | gl
aSa= "meaning” take the lesson from people before you, before the end the person who
lives after you will take lessons from you ", then includes his statement as well | st
DAL el g 5l )gsae )y ely” "meaning” learn from many warning/i'tibars and take
warning/i'tibar from many other people besides you and take advantage of many
warnings "and Imam Ali also stated" "which means" beautify in word then you will hear

the beautiful answer " , it is he who gives such a natural account "™ which means "the
most tiring of the wise speakers is when speaking to the fool", so he has delivered the

direction as he has stated:
“lale cian ) Lalle cuiS ol g & gale Mala cis o) &gw&mﬂb@uaﬂ QAT (ulla?

“Be friends with an experts and wise manand enricha discussion with them because if
you are a fool then they will teach you and if you are a knowledgeable people, it will

increase your knowledge"

Then Imam Ali ibn Abi Tholib also gave the statement that (¢! () 5Y ¢ i Ji) a5
<Y 5” which means "the variety of proverbs is used as parable counsel for those who
have smart thinking and intelligent heart”. The points of the wisdom suggest that among
the most important techniques in the delivery of educational guidance and counseling
include such things as the use of rhetoric, the exposition of stories, the delivery of the
proverbs and dramatizations, reflections and and advice, dialogical talks and the
delivery of messages through poems and includes correspondence activities between

counselor and counselee or counselee.

Imam Ali ibn Abi tholib has laid the conceptual foundations on the characteristics of
these educators or counselors and counselors who are then theoretically and
systematically described in Malamih Al-Manhaj At-tarbawi Li Ahli Al-bait in the third
chapter on Khoshois Al-murobbin Wa Asalib At -tarbiyyah, more precisely in the first
discussion of Khoshois Al-murobbin which discusses the specific characteristics of

educators and in its explanation the properties are grouped into two parts:

Nature and Personality Advisor, among others;
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Science and Ma’rifat. That is, an educator or counselor must have knowledge and
adequate insight to meet the needs of knowledge and handle the problems faced by
learners or counselees. Thus, various disciplines such as psychology, history and culture
and other social sciences should be the insights and knowledge of educators or

counselors.

In this case Imam Ali ibn Abi Tholib gave a statement; “ ) fina A Gl suall Z3all S
<Yl 5 «d”which means that the majority of the benefit is determined by the degree of
truth (kondusifitas) interaction with intellectually intelligent people and emotionally and
spiritually(Imam Ali bin Abi, Tholib 5000 Hikmah li al-lmam Ali (Beirut: Daar al-
Murtadlo, 2004) cet.1. Hikmah, 750. h, 51.).

Inshof dan Itsar; That is the behavior of inshof (doing of self-awareness and caring) and
itsar attitude (priority of the interests of others) is a necessity for educators or

counselors to realize the intimacy and love in interaction with learners or counselees.

In connection with this Imam Ali ibn Abi Tholib gave the statement © aiy Caladyl
4aal”which means conviction will preserve his love and in his performances on another

2

occasion ¢ 3aY) a5 lall ae ” with the understanding that togetherness the
brotherhood will be sustainable. While relating to prioritize the interests of others, he
also states “_ WY » Salliile”  which means the peak of the glory of the temperament is
putting the interests of others itsar.(Imam Ali bin Abi, Tholib 5000 Hikmah li al-Imam

Ali (Beirut: Daar al-Murtadlo, 2004) cet.1. Hikmah, 750., h.66)

Zuhud; Zuhud is the behavior and attitude of positioning worldly affairs limited to the
fulfillment of needs and not the purpose of gratification of desire. In this case Imam Ali
ibn Abi tholib declared 3= U 32 3 which means zuhud is the key of the transition,
in his other statement also expressed "aeie Lisdl i agaals Lad o 51 Gl ) s which
means that loving to man by way of zuhud against what is there in their hands you will
always be loved by them.(Imam Ali bin Abi, Tholib 5000 Hikmah li al-Imam Ali
(Beirut: Daar al-Murtadlo, 2004) cet.1. Hikmah, 750., h. 67-68)
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he correlation between zuhud behavior and education counseling services is the
inevitability of increasing the love and adherence of a learner or counselee to the
educator or counselor due to increasing confidence that he does not act on the motives
and interests of obtaining office and wealth or fame, but purely as a form of concern and

on the principle of professionalism.
Basyasyah , Tholagothulwajhiandlayinul kalam

Basyasyah and Tholagothulwajhi are the ability to always appear cheerful and radiant
faces, while layinul kalam is the gentleness of speech that implies politeness. These
three elements are good impression elements that are very influential on the
achievement of educational guidance and counseling goals, because most people will

first be attracted by the impression before understanding the message or teachings.

In relation to basyasyah and tholagotu wajhi, Imam Ali explains his virtue through his
statement and counsel; 4! iiae ) g2 Al Jus Sl Jads dshaall s 2l 4n 1) 483" which
means that the radiant facial expression of joy and the fruit of the hands and the
goodness and appreciation are the things that invite human love. In another statement he
mentioned "3 sall Alis 138 25LEIL elle » " which means always cheerful because it is the

rigging of love.

While relating to the layinul kalam, Imam Ali also gave the statement: " 4ilS <u¥ (1
4ia. Cuas” " which means that whoever is a soft person said then the inevitability of
love for him. Thus, a beaming face full of cheerfulness and soft spoken words is a great
support to the intimacy and love between a counselor and his client and in turn greatly
affects the success of the counseling and guidance services themselves.(Imam Ali bin
Abi, Tholib 5000 Hikmah li al-lmam Ali (Beirut: Daar al-Murtadlo, 2004) cet.1.
Hikmah, 750. h 68-69)

Attitudes and Behavior of counselor, namely;

Al-mudaroh is a good adaptability in socializing with various circles of society, this is

certainly very important because of the diversity of characteristics of the counselee. The
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more a counselor is able to adjust the attitude when interacting with the counselee then
the more allow it to be responded well by the counselee.

Imam Ali Bin Abi Tholib even mentions al-mudaroh as the tendency of one's wisdom
through his statements and counsel; “3!_Jaall s 5 (38 1) 4aSal) Jlea ™ which means that the
beauty of wisdom is the tenderness of attitude and adaptability. In another statement
"Gl B jlae aadil G Jiel " which means that the most intelligent human is the most
capable human to adapt among human beings.(Imam Ali bin Abi, Tholib 5000 Hikmah
li al-lImam Ali (Beirut:Daar al-Murtadlo, 2004) cet.1. Hikmah, 750.1bid h.70)

Al-rifq is a gentle attitude in words and deeds, it is also a tendency of one's wisdom as
mentioned above, further Imam Ali Bin Abi Tholib asserted; " 23 Jiw s claall i )l
<L) " which means that the gentleness of the attitude will facilitate difficult affairs
and facilitate the causes of the burden of trouble. (Imam Ali bin Abi Tholib, 5000
Hikmah li al-Imam Ali (Beirut: Daar al-Murtadlo, 2004) cet.1. Hikmah, 719. h, 50)

Ihsan In this case ihsan is a good deed to others in a way and also a good purpose. With
this ihsan also a counselor will be able to positively influence in self and counselee
thinking so reasonable if Imam Ali ibn Abi Tholib himself stated; "olwi¥) 3 e lua¥)"
which means that good deeds will subdue man, in other words he also states; " JluaYu
<8l el with the understanding that thanks to good deeds, carefulness of others can

be mastered.

Al-ikhthilath Bi Al-nas is an inclusive attitude in the massive association, in this case the
author notes the important point of the advice of Imam Ali Bin Abi Tholib to his son,

Husen;

Ll Hilad L O A S F TWEN

PERE Jad s el i A Y
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As a traveler, mingle with manners, Never be proud of them with their intelligence,
Because each tribe has its own cultural wisdom (Ali bin Abi Tholib, Diwan al-Imam
Ali:Diwan al-Syi ’ri Imam al-Bulagho (Kairo : Daar Ibnu Zaidun-Maktabah al-kulliyyat
al-azhariyah) Sya’ir 59 p.40.)

Al-shobr dan Al-hilm, Educational guidance and counseling is not limited to the
thoughts conveyed through teaching or sermons, but more than that is the responsibility
of change effort that is not infrequently faced with the twists and difficulties in the
process, so it is necessary that there is al-shobr which means patience as an attitude of
determination to undergo a process toward the intended change.

Imam Ali ibn Abi Tholib gives this al-shobr related advice; " laill & yua 13) cluss 3
<akll " which means cheer up yourselves when you have been patient with the news of

success and the achievement of happiness.

While al-hilm is the tenderness of the heart and kecendrungannya to understand. This
attitude is of course also indispensable for a counselor considering the counselee is the
one who needs direction and guidance and not solely the defendant who is being tried

with a variety of allegations that cornered or forms of punishment in return.

In connection with this Al-hilm, Imam Ali ibn Abi Tholib gave advice; " «uxill | dba
b JS (2 S8 5o | saeai alall " which means that resist the anger with the tenderness of the

heart then the end of your case will be praised in all matters.

Al-qudroh Ala Taqyim Al-maudlu’i or in other terms competence of curriculum
formulation, of course it isalso very important owned by a counselor, especially in the
field of education guidance and counseling because with the determination of the
curriculum of material design and the target and learning objectives can be arranged

systematically and sustainable.

With regard to the necessity of the formulation of this learning curriculum, Imam Ali
Bin Abi Tholib also provides the basic concept of applying the classification of learners

or counselee through his statement:

29



“plall b gleal) JaY a3 elld Gl el g A Jiay dlie ¢l 5 Guendll GG Y
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kﬂj‘}ci.g.:\”

Never be the one who behaveskindly and badly to be of the same rank to you because it
makes good actors unhappy to settle in goodness and trains the perpetrators of ugliness
to remain ugly. So assign each one of them to what they themselves put themselves as a

form of adab from you so God will make it useful and your followers get abenefit.

On the basis of the right of intellectual awards and deeds are also known strata or
categories of awareness and difficulty in Islamic agid and culture such as the mention of
ulil abror, ulil abshor, ulil albab, muhsinin shalihin, muttagin and etc.

Counselee's Introduction,

Regarding to the counselee as an individual who needs advice or direction and guidance
to address the problems faced or finds a way to achieve the desired, the researcher get
interesting things from the statement of Imam Ali ibn Abi Tholib following:

“ e Yy Calll 553 5 e 5 Alae g 65 O L3 Glwhich means that everything becomes advice
and lesson for people who have consciousness of heart and observation.
“s e Lo el Y ) iine A4S which means that it is enough to be a lesson for the intellect

of what they know.

Isioa Lo W) 553 dae € with the meaning that it is sufficient for the one who has

consciousness of the heart, what they experience as advice.

“ e sl e i Y (e Ul ol Juadlin the sense that the best man of his opinion is the
person who is not sufficient to leave the opinion of the adviser.

ald o8 S e e Al Lage AN (= YIS Gl QB Wilwhich means that the youngster's
consciousness is like an empty field whenever it is thrown at him anything finally he

will accept.

“ ilage dargr 5l Aias 55 V) Jlalll Y 1 (lus¥il “with the sense that humans do not mean
anything if not a spell but like a doll or a wild animal. Imam Ali bin Abi, Tholib 5000
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Hikmah li al-Imam Ali (Beirut: Daar al-Murtadlo, 2004) cet.1. Hikmah, 1035. h, 64.
Hikmah, 3035. h, 207, hikmah, 3034. h, 206 hikmah, 773. h, 52, hikmah, 1422. h, 95,
Hikmah, 4691. h, 289

As a whole the above mentioned of Imam Ali’s perception, each gives an overview of
the condition of the counselee in terms of the need for an advice or direction and
guidance. In the first phrase it contains an explanation of the condition of the most
established counselee in terms of independence addressing the problems faced or realize
the desire to be achieved, that is when everything he captures through the intelligence of
sensory analysis and the sharpness of intuition to be a source of inspiration and solution
for what is happening or will be faced unrestricted by necessity relying on empirical

experience.

While in the second phrase, there is a picture of the condition of the counselee with the
level of independence solve the problem through what he knows with intuitive
intelligence and reflection on what became his insight.

While in the third expression, there is a picture of the condition of the counselee with
the level of independence to solve problems that are limited to the empirical experience,
in other words the advice of the form of teaching from others to him is only a concept
that must be questioned before being tested empirically and become factual facts. After
all these teachings become facts then it becomes a fact of his decision to address the

problems that being face or will he face.

Then, in the fourth expression it is explained that the person who is able to absorb the
suggestions of others as one of the considerations to address the problematic life is a
person who has a very good opinion, such as the condition of counselee in the third
expression, but in the fourth expression is also contained the sense that there are people
who always ignore the opinions of others so that he only believes that the solution to the
problematic life that he faced could not be obtained from the suggestions or teachings of

others. Counselor's condition allows him to solve the problem independently after
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repeatedly failing to solve the problem or even fail at all if then there is a desperation

which in turn is falling on top of new problems.

As for the fifth expression, there is a picture of a counselee who has absolutely no
ability to solve the problem independently when finding a real new problem in his life.
He is totally deadlocked by the idea and the courage to address his new problem even
though he is aware of the problem and though it does not mean despair because he still
pays the hope of resolving the problem to forces outside himself. Such weaknesses at
the same time become the impetus to seek power outside himself with blindly so that
any suggestion and direction from others seem as a force that will save it without any
real concern that the power really save himself or just a diversion of focus in a moment

or even plunge it at the unconscious problem becomes more complicated for him.

While in the sixth phrase, Imam Ali ibn Abi Tholib analogize the possibility of
counselee who experienced the condition as if apart from its existence as human beings,

ie in the phrase is portrayed as a doll or wild animal that has no "spoken".

The word "al-lisan" in Arabic definitely than can be interpreted as essentially as tongue,
can also be understood through the meaning of methaporwhich means "language"
through the meaning of methapor ofisti'aroh with the mention of the tool and its
intended is the function. Then in Arabic also, the use of the word "spoken™ can refer to
the oral al-maqgol meaning verbal or oral language which means non-verbal language so
that the expression is not spoken can be understood as the inability to communicate, but
when then humans as human beings with the inability to communicate is compared with
the dolls and animals then attach to the doll will be more easily understood if the
inability to communicate is interpreted with the inability to convey a message at the
time of total paralysis and awareness of very low minds such as when in a coma. At the
moment when a human is in a coma, he may still receive and understand the message so
that it still needs direction and guidance even if his body is like a doll and others cannot

catch the message it conveys. Likewise, as humans are in the condition of the death.
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While the human attached in wild animals character, then it is so related to the inability
of humans to communicate good and bad value when the language that he can respond
to messages that are related to instinctual power and sometimes even that experience
chaos. In conditions of mental disability or psychiatric disorders, humans obviously

need guidance and counseling even if not with verbal language.

In relation to this need, each the real people tries to be superior and continues to lead
independence in solving its problems although at the final point, it still not reaching the
essence of independence because it still has relevance with aspects outside of himself in

attempting to superiority.

Understanding the potential of the counselee in proceeding towards independence is
what the reseacher means as an introduction. The sharpness of the counselor in
recognizing his client and the ability of individual counselee to recognize himself is not
uncommon to have to go through the hand of the case in the guidance and counseling
activities and the necessity of the counselee as an individual who is guided and directed
by another individual outside of him which in this case referred to as a counselor. Thus
the counselor must be a person who has sufficient capacity in terms of understanding
the potential and weaknesses and problems surrounding the counselee or client and
although his achievement cannot be assuredly in the hands of one counselor because of
the necessity of hand over the case or even if his achievement cannot be absolutely the

necessity of fruit from a helping hand of any counselor.

In the case of a counselor's burden when dealing with problems faced by the counselee,
the author finds a statement from Imam Ali Bin Abi Tholib; i3 & agiayl il e
il e e Gl 9” which means that the responsibility of a suggestor is to seek,
explore and realize opinions, but there is no necessity for guaranteeing success. Thus it
can be understood that in principle the success of a counsel out of the problems faced is
dependent on his ability to realize his own problems and willingness to respond based
on direction and guidance from within himself or the help of information and policies of

others.

33



Conclusion

Based on the above findings and the study concluded that The concept of Sayyidina Ali
Bin Abi Tholib on the Guidance of Learning pivots on the understanding of a counselor
and counselee about the duty and the necessity of their own so that in this case revolves
around two important themes namely:Characteristics of counselors concerning two
things, the first is the feasibility of the properties and the second is the attitude and
behavior. The second, Counselee's Self-Knowledge is related to the level of
independence of the counselee to find and deal with the problem.

The concept of Guidance and Counseling of Non Formal Education in the perspective
of Sayyidina Ali Bin Abi Tholib necessitates the existence of three principles, namely
the principle of ease of service (_x),, enrichment or expansion of insight (_»4+) and the

cultivation of authority (_=4+).
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